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divine powers of God and the concept of Ahura Mazda being the fathe:r 
of the Holy spirit, justice, right thinking and devotion as depicted in 
the Gathas andY a.sna respectively, do really undermine and contradict 
the concept of Ahura Mazda being the highest one God worthy of wor
ship. Further, the deification of the Amesha Spentaa mentioned in the 
Gathas, blood and Haoma sacrifice, the priestly order, the peculiar 
method of disposal of the dead bodies as well as the performance of 
funeral rites and, most of all, the mythB on cosmogony, the creatton-uf
man and other beings, which are neither appealing to logic nor reason 
nor reconciling with scientific concepts, make the Zoroastrian religion 
far from being a model to be emulated aa a complete philosophy and 
way of life by the fully developed mankind of today and tomorrow. 

No wonder that the followers of the religion are negligible today 
in number and even so only to the two cities of Bombay and 
Karachi in the Indo-Pakistan subcontinent although their Teligious 
ancestry is claimed to be 4000 yeats old or more. 

The Far Eastern Religions 

The philosophies and ways of life such as Confucianism, Shintoism, 
'Thoism and their ·various other derivatives that were introduced by 
their respective founders among their peoples during the few centUries 
preceding the advent of Jesus Christ (peace be on him) had certainly 
served the great purpose of order.iD.g the temporal life of the individual 
and the societies of the respective ages when these were in utter con
fusion. Although there appears to be no evidence to show that any of 
their fouriders had either claimed prophethood f()r themselves or their 
philosophy to be divine in nature or having received any revelation 
from God; there is also no reason to believe that they had received no 
divine at· all for the reason ·that God oould not have kept 
any .:nation-or.:.age-totall¥--dewid o!theJllessings of_His_guid®ee, 8Jld 
because ofthe·undisputed. fact that the philosophies had-been able to 
create order in the ··relevant societies not· through ·force, but through 
love and. regard, which is one of the most important purposes of religions. 
Nevertheless, as-is·found today,--none of those ways oflife fit into our 
definition of revealed religions because no divine scriptures appear to 
have been attirihuted to them either by historians or by their followers 
or their very founders themselves. Further, all of them, aa has been 
found from the discussions under the chapters allocated to each, lack 
any content of divine spiritualism 8.nd .sd.entific philosophy that may 
satisfactorily answer questions about the purpose of the universe, life 



in general, human life in particuJar and the emancipation of the human 
soul except to limited extent only, as the result of getting mixed up 
with Buddhism and Hinduism. AB we are in seBreh of a religion that 
provides a total philosophy offering solutionB for all the eBSential prob
lems of life arising while facing realities of nature and the universe 
at all times baserl on divine guidance for leading a wholMome life in 
the world with balanced growth of mind and body and most of all with 
the hope for the salvation or redemption of the human soul after death, 
none ofthese Far Eastern religions, some of which provide no insight 
into the redemption question or the life after death at all, do not fulfill 
our requirement, although probably 500 million or more people in the 
Far Eastern con tries such as China, Japan, Korea, Vietnam and others 
consider themselves belonging to one or more or even all of the allied 
religions of Confucianism, Shintoism and Taoism with a strong tint of 
Buddhism in particular, without many of them being strictly dedicated 
to any of them specifically. To them, the main concern is comfortable, 
peaceful and amenable social life modulated by the worship and adora
tion of nature, environments, heroes and the souls of ancestors as well 
as an intense sense of nationalistic patriotism. but not mu.ch of 
spiritualism or thoughts_about philosophies such as what is the purpose 
of life or the universe and what happens after death or even the concept 
of God and so on. 

Most of the Far Eastern philosophies fmd real difficulties in recon
ciling with the provings of science and logic of the fully developed 
mankind of today, particularly on cosmogony and the creation of man. 
Moreover, most of them have very seldom any stress on the firm belief 
in one God of the universe and His adoration which, to put it mildly, 
is nothing but expression of simple gratitude to the Great and Kind 
Creator of the universe and the benefactor of the intelligent mankind 
in particular, an attitude that should spontaneously spring up from 
the com_prehendingmind of1he humanbeing-becausethis unique aspect 
has been built into the specification of the human beiDg. Thus, none 
of .the Far Eastern religious ways of life detailed above is found to be 
acceptable as a complete model that, while containing a logical and 
realistic complete philosbphy appealing to the developed human mind 
and explaining the purpose of the creation of the universe and human 
life in the world ag well as what lay in store for the human beings. 
after death, also shows a practical and just methodology for the evolu
tion of a real welfare state for the entire mankind in any era of existence 
based on internationalism, universal brotherhood, love and mutual 
nspect. 



Communism 

It has been seen earlier under its own chapter that Communism 
was the social, eronomic and political system deaigned and created by 
certain people who, having had either very scant knowledge of their 
own religion or practically no knowledge at all of other religions that 
mattered, and therefore having gotten totally disillusioned with then 
existing socio-economic and political systems to shape a just socio
economic society free from exploitatiot;~ and oppression, tried on their 
own to devise a new theoretical way of community life as best as the:y 
could imagine. Unfortunately enough, the main architect of this sys
tem, Karl Marx, due to his own social background and inherent 
spiritual limitations came to the wrong conclusions, firstly that it was 
not the consciousness o.f men that determined their existenoo- but on 
the contrary it was their social existence that determined their con
scioumess, and secondly that the past human history had always been 
a struggle between one group of like-minded vested interests against 
another, otherwise termed the cl&ss confrontation for existence; there
fore, unless the proletariat group succeeded in the· "total elimination 
of the bourgeois and their stooges a socio-economic welfare state of the 
working claso was impossible to be evolved and maintained., Clearly, 
one cdnnot but note that essentially neither the architects Of the Com
munist order theory nor the creators of the order had any belief in 
God. It is therefore that the Communist philosophy and the Communist 
society have either ignored or totally eliminated God from the affairs 
of the human being altogether. Only the materialistic aspect of life is 
the conCern of the ~unist and he has no thoughts at all of any life 
alter death. He considers that life in this world is an aft'air concerning 
exclusively the law of n:ature depending on the random logic ~f spon
taneous birth, life and death but nothing beyond. Thus for the Com
m:u:nist philosophy, ·man and woman are without any spiritual past, 
pr~n:t-and·future-beyond-ths-sphereo£materiallife_ofthe W:O;t'l~_How 
sad it is that the architects and followers of this strange philosophy 
have- not been able to take valuable lessons from the philosophy of 
science that without a purpose none of the billions of objocts that get 
bom and destroyed in the universe, some seen and MBDY more unseen, 
and on whi~ quite a lot of energy is being spent f!IVfJrY moment had 
been. necessary at all. When man finds that -he himself refuses to 
move a centineter unless there is a necessity for _it, that he refuses 
to create anything himself unless there is a purpose, use or reason for. 
it and that nothing gets created without a need for it and a maker for 
it, how can he remain contented by getting into an illusion that every-



thing found in the universe came on their own without an overall plan, 
purpose, use or creator? If one reasons that the sun is for keeping life 
moving, what reason can he aBSign to the neceaaity of having life at 
all? Is it a plan or for nothing? Certainly not. It iB sensible logic, 
therefore, that there is a purpose for creating everything around and 
also there ia a creator of them all who alone knows tlie caUBe, rea..son 
and purpose of everything seen and unseen that exiBts in the universe. 

The life histories of thA architects of the Comm.uniBt tb.eory and 
practice given under the chapter on Communism have amply proved 
that each one of them had forced themselves to land into the drean:iland 
of Commun.lst ideology due to their own inability to deal with the 
realism oflife, laziness and lack ofknoweldge of e.ny religion. Almost 
all of them had been failures in their practical lives. Particular critical 
study of Karl Marx, the architect of Marxiam, should convince any 
sane person that during the nineteenth century when education WBB 

scanty, although Marx had a law degree and there WBB no shortage of 
job opportunities in a Europe that had none of today' a movement restric
tions, it is a wonder how he managed to l'"emainjobleBB spending nearly 
a decade of his life in destitute conditions in a great city like London, 
where it is said he and his family had to live virtually on barley and 
potatoes, living like a pauper. depressed and worried and seeing the 
death of five of his children due to illness ·attributed to malnutrition 
and lack. of money. Stillt his mania made -him misread the human 
hiStory as a class war between the borge0is (the middle clBSS) and the 
proletariat (the poor wage-earning clBSB). In fact, one may easily read 
between the lines that Marx did not want to do hard work, even in 
consideration of looking after his large family as a duty, and therefore 
opted for the unfortunate alternative of living in poverty and hardship, 
himself being responsible for the death of some of his children due to 
illneas accountable to malnutrition. This tragedy cannot be categorised 
as anything short of the height of his laziness, cruelty, irresponsibility, 
lethargy and what not. Cliti.cal study of the life histories of almost all 
Commtmist leaders of the time will convince that none of them really 
wanted to work the h&J"d. way of a peasant, factory worker or even a 
white collar· person for earning enough to pay for two square meals a 
day for themselves and dependents although each of them had been 
paying lip service to the hardships and exploitation undergone by the 
proletariat by the borgeois with the objective of starting a perpetual 
class war in the society. It must not be forgotten tlui.t if the planners 
and the architects of Marxism and Communism were sincere and honest 
in their search for a philosophy aimed at even a purely materialistic 
welfare state, there was enough guidance and directions to evolve one 



on the basis of true love of the neighbours, help and assistance to the 
poor, doing goodness for goodnes!{s sake, feeding the poor, healing the 
sick, and so on, which were and are coruddered as virtllea essential for 
evolution of n good materialistic society by all human beings, and found 
in t4e Ten Commandments and the Sermon on the Mount of the Bible 
which, if not as believers in Christianity, at least as educated and 
scholarly persons, should have been known to every one of them who 
were brought up in Christian background at least. However, these 
were disregarded by them altogether, obviously because the Marxist 
and Communist leadership could have realised that in that event they 
would not have been able to get exclusive distinction as the originators 
of the idea and become the bosses of the new show. 

No doubt, there had been other reasons also to play up the idea of 
confrontation and class war. In fact,. the European society of the 
eighteenth century being imperialistically inclined, conquest ~f the 
Asian, African and South American continents by the European col
onialists with the object of exploiting the former's wealth end raw 
materials through global trading companies financed and supported 
by banks, capital:ists and rulers ofWestem nations had been in progress. 
This, in turn, created rivalry among the Western nations such as_the 
Germans, the Dutch, the Spanish, the Portuguese, the British and 
many others causing atrocious.:and destructive wars, counter to the 
teachings of Christianity. The financing as well as the soldiery of these 
wars had, naturally, to be done by the masses ofthe conqueringilations 
through taxation and supply of men under duress. The clergy class, 
particularly ofTsarist Russia, who had been depending heavily on the 
huge contributions of the capitalists to the Christian charities for keep
ing the poor masses happy to some extent through payment of doles, 
bad also found it-convenient not -only to keep quiet but even to encouur
age the war efforts in the hope of spreading the church religion far 
and wide deep into Asian, African and American continents. To add 
rueitotheiire-; the Renaissance and-Industrial-Revolution-had-already 
sparked oft" the qo.est for knowledge and spread of liberalism, particu
larly as the result of the ~tier invention of the printing press, and 
the consequent spread of literature among the masses making them 
disillusioned and critical as they started questioning the many un
realistic doctrines of the Church. The cumulative effect ofthese forces 
had been that with the spread of knowledge, the educated masses who 
had hitherto been forced to take for granted many a tradition, ways 
and faith propagated by ·the Church, having found no logical explana
tion in support of the myth-like faith and doctrines, had started not to 
believe them any more. The support of the capitalists and imperialists 
by the clergy also became responsible for the dislike of the latter and 



the Church by the masses. The time was thus ripe for a switch over 
to acute materialism and unilitarianism in Europe through acceptance 
of the revolutionary ideals of Communism aimed at evolution of a 
purely materialistic welfare state controlled exclusively by the pro
letariat, eliminating the bourgeois altogether, and highlighting the 
dogmas such as "the religion is the opium of the people," "the end 
justifies any means," and so on. 

Thus, Com.muniaiJl prospered year by yoar until, perhaps, at least 
more than a third of the present-day world popul~tion has become 
either Communist or subscribes to itB ideology or is sympathetic to the 
ideology ,rightly or wrongly. Nevertheless, the image this movement has 
been able to create in the minds of people at large after its field trial 
is that in spite of the regimented discipline backed by tremendous 
military power, technocratB, huge finances, vast natural resources, 
scientists, specialists all working together-with modem technology and 
under dedicated supervision of the party hierachy. the Communist 
world of Europe has not even been able to overcome shortage of food 
grains during the Communist party dictatorship of the last sixty-five 
years, not to speak of the shortage& in other socio-economic arew. The 
only ~ it has been able to fulfill so far is a self-sufficiency in the 
production of destructive weapons and war materials BB well as subju
gation of other nations for the .sake of spreading Communism in the 
world. Thus the trek along the field trial of the new Communist ideology 
during the last sixty-five years even in one important materialist sector 
of socicreconomic dvelopment by a huge mass of world population has 
proved to be a failure, demonstrating without any doubt that Marxism 
and Communism have serious deficiencies in their philosophies even 
in the field of evolution of a welfare state embracing only a small part 
of the world population. 

Further, as the Marxist-Communist ideology does not even con
sider the divine aspect of ~stence of God and as it baa no concern about 
what happens to the-human soul after aeath or about the purpose either 
of the human life or the universe. it does not serve BB a C()mplete 
philosophy showing a way of life to cover the physical and spiritual 
growth of the mankind at par with a revealed religion. 

Islam 

As has been found earlier from the detailed discussion on the 
religion of Islam under the chapter of its own, it consists of a faith, 
belief and a living methodology both for the individual and the society 
embodying a philosophy of mutual consideration and brotherly love 



among the peoples of the world irrespective of race, coloUl', positions 
or aftluence so as to attain eternal salvation of the human soul during 
the life aftel" death on the buis of one's own good deeds and mercy of 
Allah. the Only OnEl God of Creation and sustenance of the universe. 
The structure of the society is built on th~ firm edifice of good thoughts, 
words and actions of the individual so aa to make a wholesome society, 
nation and one-world community, for which criteria have been laid 
down by none other than Allah Himself through the Quraan, which is 
believed as the final book of Allah, revealed to his last of the prophets, 
Muhammad (Blessings of Allah and peace be on him). It is, no doubt, 
a real blessing to mankind that He made Islam the final religion 
through His last of prophet and His final book, confirming and com
pleting the real revelations bestowed on earlier prophets because 
through this process He has warded oft' for all time from the believers 
the state of indecision tha.t could have enveloped them if yet Qther 
prophets of God were to arrive, for all those who believed in a false 
prophet or who did not believe in true prophets would have gone astray 
as it happened with the Children of Israel. Thus Muslims have the 
divine assurance that no more_ prophets or divine books will be sent to 
them after the last prophet Muhammad (BleBBings of Allah and peace 
be on him} and the final book of relevations, the holy Quraan~ 

As far as the Muslim faith is concerned, it is the logical concept 
that the Planner, Desip.er, Sustainer and the Disposer of the entire 
universe is the only One Allah. above any materialistic conception, 
All Powerful, Omnipotent, Omniscient and the Master of time and 
space, who is "the Present' only, shares His supreme power ·with none, 
the concept being unique for maintenance of serene~ and ~er 
in the whole universe. He sends His guidance to mankind through 
:revelations -to His selected prophets of superior qualities among men 
only so that other fellow creatures may easily emulate them, and not 
any supernatural beings total emulation of whom is an impoSsibility 
-for-the-eoJDJDOn-human-being.-The-God~ All~_ofJslamie_c:oncept _is 
merciful, kind, just and extends His pardon repeatedly to the devotees 
who promise not to err intentionally after repenting. The philosophy of 
Islam says that mankind has been created for no purpose other than 
worshipping Allah and that everything in the universe hubeencreated 
for the benefit of the life of the human being on earth. The norms of 
conduct of the Musfun in all walks of life in this world have been 
standardised and spelled out in detail in the holy Quraan and these, 
supplemented by the directives and actions of the holy prophet Muham
med (Blessings of Allah and peace be on him) should be sufficient to 
evolve a total welfare state_ in the world at all times with all races 



sharing the prosperous life as equal brothers and sisters without dis
crimination but with the ultimate objective of winning salvation of 
the soul on the baais of individusl effort during the only one span of 
life in this world and the mercy of Allah, the salvation being a carefree 
full life in an entirely different fonn altogether. 

Islam advocates peace for self, peace for the society, peace for the 
nation, peace for the whole world and finally peace for the MUBlim 
during the eternal life after death. While Islam negates compulsion in 
religion, it ordains all possible kinds of opposition to injustice and even 
war in the interest of just preservation of the Islamic society until 
tumult and opreBBion ceBBe. 'lbleration of other religions that do not 
interfere with the peaceful life of Muslims is a cardinal principle of 
Islamic philosophy on the ground that if Allah had desired so, He would 
have made every one of the human beings a Muslim, Thus the 
philosophy of Islam stresses the point that, subjected to the worldly 
environment, a Muslim must find his right way towards the salvation 
of soul, following the directives of the religion wherever one is obliged 
to live. 

Islam encourages acquisition of all kindsofrightknowledge needed 
for enabling a Muslim and the nation to live in this world rightfully, 
and doing fruitful research to unveil the wonders of nature in order to 
make the faith of the Muslim stronger as well as to BUbjugate the 
powers of ·nature (Al-Quraan, 45:13) to make life comfortable within 
reasonable limits avoiding all kinds of excesses and with humility. 
Hints provided in the Quraan about some of the unknown secrets of 
creation--euch. aa the evolution of the universe from smoke in stages 
stretching over thoUSAnds of years; the cleaving 891Dlder of the heavens 
and earth, which were earlier one Bingle unit joi,ned. together; the sub-. 
sequent reamuustment of the earth and seven firmaments to form a 
harmonious system; the dynamical function of the mountains as bal.anc
ing weights to avoid undesirable gyratory motions ofthe earth d\ll'i11g 
its spin and course through its trajectory; the creation of the first man· 
from clay; the subsequent creation of the first woman as his partner 
to procreate the human species in natural evolutionary process until 
biB perfection; process of the creation of the human species from blood 
in various stages until the birth of the newborn-and many other basic 
facts of nature had not been visualised by the scientists even in the 
domain of theories until the time when the Quraan was revealed to 
the unlettered prophet of Islam. It is also a fact that most of the theories 
developed up to this day on such topics are yet unconfirmable as well 
aa inconclusive cm:ijectures on which the world of modern science has 
differing views, all yet unproven! The object of the Quraan in providing 



some clear basic concepts on such issues may be appreciated as an 
effort on the part of Allah to ward off conjectures and to provide the 
human beings positive starting points for conducting further usefu1 
research and inv~stigations standing on sound and valid ground in 
order to strengthen the inquiring mind of the fully developed human 
being of the greatness of the One and Only One almighty Allah, the 
Creator of the universe, as well as to encourage the human effort in 
the direction of Wlderstanding some of the secrets of nature for his 
own benefit and to realise his own puniness as compared to the might· 
iness of the All Powerful Allah. 

The personal and social laws ,of Islam are objective to save the 
society from crimes 8lld to make it safe for everyone to live in peacefully. 
The prohibitions placed on some foods like certain kinds of meats and 
intoxicants have biological and social implications afl'ecting the health 
of the person and the society about which the scientists have been able 
to know much, lately, to elear their earlier misgivings. It is interesting 
to note that some of the prohibitions on foods, similar in nature, are 
in the Torah of the children of Israel too. It is. undeniable that the 
character of creatures is, to a great extent, governed by the genetics, 
food, and so on. The philosophy of !slam; therefore; takes it as a matter 
of faith, and rightly too, that Allah, who is the creator of human beings 
as everything else too in the universe, alone knows what biological 
changes leading to exhibition of what character by the human being 
may take place on account of eating what kind of food. Apart from 
matters of faith, codes governing maintenance of law and order; family; 
succession to property; what is good and bad; the relationship between 
the ruler and the ruled; dealings between Muslims and noDMualims; 
worship and remembranee of Allah; economics; dealings between indi
viduals; rights and duties of individuals; total relationship between 
the rich o.nd the poor on the one hand and the employer and the em
ployee on the other; crime and punishment; human behaviour on any 
occasion; c:Ontract& ana agreements; war-and-peace;-the one=world·wel-. 
fare state; and in short, every essential aspect of the life of man, woman 
and the society has been prescribed justly by Islam in such clarity and 
unambiguity, applicable to any situation, any time, that it is impossible 
to .find any aspect either uncovered ar that cannot be covered by the 
application of a reasonable extension of existing codes in the Islamic 
Shariah. It may be emphatically claimed therefore that there is no 
other religion or even way of life in the world that can take this impor
tant challenge oflslam. It is a matter of great distinction to Islam that 
in acknowledgment of the honour of the human being, Islam has en
joined on every Muslim 1400 years ·ago when mankind had not even 



realised that equality and freedom were the birth rights of human 
beings, that any human being was equal and free as any other in the 
eyes of Allah and that there was no compulsion in religion. These 
cardinal principles could be discovered by the elite human forums of 
thls century only. Complete brotherhood and equality between any 
Muslim and another ably demonstrated by Muslims all over the world 
when they pray in congregation five times a da.y, shoulder joined to 
shoulder, the first to come occupying the forward positions without any 
distinction baaed on status, position, wealth, colour or race and during 
perfonnances of pilgrimage rites at holy Mak.k.ah when all males are 
to wear the same kind of dress (a set of two unstitched pieces of cloth 
only with the head exposed) for a few days without exception sleeping 
in almost the same type of tents or in the open, sharing every facility 
available there without grumbling, nay, with a smile at each other in 
complete submission to the call of Allah and with complete brotherly 
equality and devoid of any distinction or prejudice on account of posi
tion, status, race or colour, cannot but impress the thoughtful and 
intelligent world community of the high standard of practical tolera
tion, equality and fraternisation that bas been built into the pbilGSOphy 
of Islam. This is the reason why Allah has stated in the holy Quraan 
that Islam is the religion with Allah. 



Chapter15 
Conclusion 

The earnest and sincere endeavour of the author has been to provide 
a complete pen picture of all the existing religions and important ways 
of life that exist today based on the scriptures and other important 
books on them written by famous authorities with a view to~nable 
the reader to have a detailed understanding of the philosophies and 
standard practices of each, together with explanations, and analysis 
of the more important aSpects of each. Further, the author bas tried 
his level best to quote references of the relevant books, mainly scrip
tures, as felt necessary and to base his criticlmls on specific quotations 
from the scriptures in order to assure the reader that they are not 
hearsay, the relevant passages being always available in the relevant 
books for reference of the reader if need be. It is thus the duty of the 
readers to satisfy themselves that what they are being told is authentic . 
.A3 facts remain facts always, the question of misunderstanding the 
motiV'e of the author should not arise. 

From th~ detailed exposition of all the available facts that the 
author has been able to obtain from scores of reference boob as well 
as his own experience over the last fifty-five years of his life as a 
conscientious person receptive to the knowledge found everywhere he 
travelled or lived, associating with people from different walks of life
students, teachers, officials, workers, priests, doctors of religions and 
philosophy, industrialists, moneylenders, businessmen, physicians, re
Ji_gio:ue_BJ:ho_~, Jllld_~ on-b~ ~ been absolutely convinced of the 
fact that if there is any religion and way-of-life tliiit has a realistic 
philosophy appealing to reason and embraces the total life of the man
kind covering any field of his activity-thoughts, work, contentment, 
social behaviour, internationalism, to cite a few only-and encourages 
the human being to live a full lifespan reconciled with nature and 
provings of science and with hope for attainment of a logically just 
salvation of the hu.man soul after death, it is the youngest of all the 
revealed religions, which is Islam, the religion of peace. H only Islam 
is accepted as the religion of the world communities, we have all the 



guidance in it for a balanced growth of the entire human race towards 
attainment of a one-wurld govenunent free from want,' hunger, racial 
discrimination, war and confrontation. A new world economic o:rder 
based on the Supreme Laws of the CJ"eator of the world, the One and 
Only One Allah, could then be establiahed outlawing ali kinds of injus
tice, exploitation and oppression, leading to a really great millennium 
of plenty, harmony, contentment and lov~he euphoria of all agea, 
including that of the Communist. How satisfied and peaceful then the 
human race could be, without diacriminationa of colour or race that 
the modern world is struggling against today. How great will it be 
then if only all the great achievements of modern ecience and teclmol
ogy are channelled into making the life of every human being happier, 
rather than being used to destroy each other on false suspicions? Only 
the laws of God, the absolute Lord of the universe beyond the limits 
of time and space, can claim universal application for all time. Man
made laws are contestable and cannot be applied universally and man's 
comprebeDBion, being limited to a small part of the present, also cannot 
BUrVive the onslaughts of time and space. 

In this unique era ofbiological perfection of man, when the mblime 
desire ofun:ification ofmankind by strengthening the bond ofuniversal 
brotherhood. outlawing discrimination, want, hunger and poverty and 
even the evolution of a one-world government, the politician and the 
administrator worried about the modern corrupt and lawleas society 
aa well as acute materialism but very little or no spiritual content at 
all and the man of science still unable to cross the barri91'& of human 
limitations and the frontiers of the speed of light, all Should ponder 
well on the greatness oflslam. The grim but sensible message is clear: 
Islam is the only possible rescuer, being the on]y religion and way of 
complete life that invites the mankind of any time towards. an ideally 
balanced faith. belief and satisfYing total life combining essential 
materialism with such spiritualism and moral rearmament that offers 
a just reward -for every human -souHn this wor-ld as -well-as during the 
real, eternal life that no doubt is in store for him after death in a 
different world in some other form in just proportion to one's own 
thoughts, words and deeds in this world subject to the fountain of mercy 
and kindness of the repeatedly pardoning only One Lord of all time, 
matter and space. AB this study shows, there is no other religion or 
way of life so convincing, practical and all embracing. 

The solemn duty of the author finishes the moment this unique 
and valuable message in the way of enlightment of the world at large 
about the great religion of Islam is conveyed through this treatise. I 
say "great" becauae there is no other phil~phy tb~t covers the life of 



this world and an ideal, realistic, logical» scientific, convincing and 
hopeful concept on the much-sought of salvation of the human soul 
after death in such detail as the Islamic philooophy. As far as other 
philosophies are concerned, there are no internationally acceptable and 
applicable norma that may be applied to all nations of the world of 
today and tomorrow without making drastic modifications. Then the 
next questions would be which, and will it be then complete and stan
dard, applicable for all time? The firm answe·r is "No." In the field of 
salvation, other philosophies tend to lead mankind either to an endless 
chain or no thought of anything after man's one span of life in this 
world. In the area of faith and belief, Islam provides a real contrast in 
the supermercy of the unique One and Only One God, Allah, the abso
lute Lord of all matter, time and space, 8B well as without limitations 
of any kind whatsoever, not only capable of administering the entire 
realm of the past, present and all future without the need of anyhelper, 
but also pardoning sins over and over again and answering direct the 
calls of de-votees without any intermediary because He is "nearer to 
them than their own jugular veins." Creation of any matter or action 
He contemplates follows on His unique order of. "Be" and "It-is there!" 
.As compared to this sophisticated. concept, we have the faiths and 
beliefs of same other religions and ways of life that attribute deputies 
to God in various forms,.- who· are to be propitiated, befriended and 
worshipped in one form or other for one or more ends followed by a 
bleak and terrible future life, one following another ad infinitum until 
one finally lives a fully rectified and atoned. life without the least tint 
of God's pardon po88ible, .which is nothiDg but a fantasy. Some other 
religious aDd philosophies offer a blanket pardon and salvation of the 
human soul to anyone who has faith in it, whlle others do not simply 
bother about any eternal life after death, or even of God or of anything 
happening after death altogether. The atheists and Comm~ on 
the other hand totally negate God and judgment, contending that the 
life. ~tth~ h~ ~jng_is a matter of random and natural chance with 
no post-existence. Thus e~eey~e on the crOSSroads offUth ai:iilaclion 
has to carefully consider all aspects fully and decide for himself what 
he wants, and therefore the great religion of Islam avers rightly, "There 
is no compulsion in religion; the truth stands out :from the falsehood." 
· Let not the intellige.ilt contemporary wonder what all the erstwhile 

followers of this great religion of Islam have done so far to evolve a 
model for the world. Let me make it absolutely clear that the past 
history of Islam bas no doubt set wonderful examples of the Islamic 
pattern of complete life, at least during the lifetime of its prophet 
(Blessines of Allah and peace heiBn him) and during a few decades 



after him, and as such tbia is a philosophy fully field-tried. It is now, 
therefore, to the intelligent reader and mankind to study this great 
model religion from all critical angles without any prejudice and pre
conceived notions and see for himself whether it is not the ultimate 
guidance for the mankind given through the unlettered, orphan and 
honest last prophet of Islam, Muhammad (Blessings of Allah and peace 
be on him), and preserved in the final book of Allah, the Quraan, 
unpolluted over 1400 years and vowed by Allah to be kept aB such 
until the last day, a guidance that confirms the true revelations and 
guidance provided by God to earlier prophets but superceding the ear
lier books that had been polluted one way or other over the passage of 
time. 

Let not human ego, love of race, culture and tradition or a feeling 
of what today' a erstwhile adherents of the great international religion 
have after all done then disturb the clean conscience of the modem 
fully developed human being. After all, Communism, which could ,not 
see beyond a totally material welfare state of plenty and that too only 
in theory, was put on its field trial more than six and a half decades 
ago by its sponsors who had the dire limitations of not only being 
mortals but also having had no say in the working of the nature around. 
They had no previous experience of what in effect their theory would 
mean, and we have seen that it is not workable as far as the intelligent, 
self-concious and comprehending human being is concerned. But.here 
we have this model religion of Islam, which has a. glorious record--first, 
dtll'irig the time of its prophet and then immediately after· his demise 
for a few decades when the real welfare state of pl-mty as well as 
contentment on the one hand and an Islamic society consisting of people 
who tried to excel each other in upholding moral values and goodness 
for the sake of claiming the promised seat in paradise on the basis of 
their own efforts and Allah's mercy had been created in a land that 
had practically nothing of them to even to show to the world pridr to 
the adve:11t of Islam there. Ev_er _since, the_glory oflslam.has continued 
to enrich the world at large in many ways for which the successive· 
generations are indebted to the message of Islam. It is now up to.1 the 
modern world of rea.sOn, enlightenment, science and technology to pick 
the thread if it really wants a one-world order free from fear, want, 
opression, poverty and racial discrimination. t, 

The present world population baa exceeded four billion and the 
Muslims are just or about a thousand million or so distributed over all 
the habitated continents. Thus there is a real opportunity for the world 
to reform the present civilisation through this great religion that1.can 
directly satisfy even the otherwise unattainable, euphoric, one--wOrld 



welfare state dream of the arohitects of Mar:xism Slld Communism in 
a practical way. This is the only last hope to rid the world of all iqjll!!
ticea, oppression and exploitation and to ~blish a real welfare state 
in all respects reinforced by moral rB8l'Dlament and so gam salvation 
of the distressed human soul. Will mankind move decisively in the 
correct direction after all,· taking lessons ffom history? 
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